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The Younger Brother and the Stranger In Search of Status Discourse for Mande*
In precolonial times the town of Kangaba located on the left bank of the Niger river 95 kilometres south of Bamako was an important place in the Sudan Mungo Park mentions the town as big slave market1 and the ruler of Kangaba who collaborated with the armies of Samori Toure was one of the main opponents of the French in the period they occupied the Mande area in the 1880s He lived in two storey palace described as an archi tectural masterpiece Peroz 1889 252 Kangaba was said to be the last capital of the famous Mali empire
The French knew that Mande once was the core of great empire2 but to them the Mande region seemed in chaos at the moment of their first contact They considered the ruler of Kangaba to be an usurper who dominated other legitimate rulers and sent him and his family in exile
In this article shall elaborate the idea that those measures had been based on set of misunderstandings with respect to principles of status and social organization in Mande Contrary to many others think the ruler of Kangaba had been the legitimate leader of relatively stable society for long time My argument is based on an analysis of well-known genealogies namely those that are recited in text editions of the Sunjata epic reject the analysis of these genealogies as it has been put forward by Niane 1975 been the capital of the medieval Mali empire is based on methodological bias in analyzing the genealogies of royal dynasties think there is no evidence for believing that Kangaba is the most recent in long list of capitals of the former Mali empire the idea that the Keitä dynasty in Kangaba settled and took power there in the seventeenth century is unacceptable
As an alternative link the structure of genealogies to patterns of task differentiation and principles of settlement in Mande society and oral traditions On the basis of those patterns shall argue that Kangaba had prominent position in cooperation during warfare for long time and that this is reflected precisely by the younger brother claim in ideology Moreover shall propose that the organization of precolonial Kangaba is comparable to the Segu warrior state as it has been described by Bazin 1982 and Roberts 1987 Although think that position had been accepted for long time in precolonial times do not want to try to prove that the town was the capital of the medieval Mali empire do not divide Mande into territorial segments since Mand rule was over people and not over land and therefore status claims were in terms of social relations mainly want to show why it is logical for powerful group to express its status by claiming the position of the youngest brother and why it is meaningful to incorporate the ancestors of the dynasties in adjoining regions as the older brother even though the older brother has the right of succession In order to explain the preference for the younger brother am going first to analyze his position in genealogies and later on his position in tales and real life Mande genealogies have been used as either true products of the excellent memories of Mande bards or as rather meaningless praise lines shall elaborate also third option by stating that Mande geneal ogies do not reproduce factual reconstruction of the past but nevertheless contain historical dimension due to their relation to genealogies from other regions This approach would mean at least more economic use of the sources since many of them which have been considered to be unreliable or uninteresting are turned into meaningful accounts of the principles that reproduce Mande society Thus this article is not only meant as an attempt to reconsider history but it also gives an alternative method for those who work on Mande history This last point is worked out in the idea that Mande tales genealogies travel accounts and the Sunjata epic are all part of the same status discourse which is used in any context and it explains the variety in the sources present Thus do not agree with Person who writes that the Sunjata epic is une section isolée fossilisée in Mande oral traditions and that sa fonc tion est culturelle et symbolique elle the epic pas utilité pratique immé diate 1981:613629) Status is expressed in terms of hierarchical relationship This is typical of any group in the Western Sudan since any group or family in Mande society derives its identity from stories about legendary ancestor the first one with the patronymic jamu of the family who worked ka haara ke together with the ancestor of another group although this never leads to fused identity of the two groups
Patterns of Settlement in Mande Society
Mande society is patrilocal marriage is virilocal and descendance in patrilinea This means that in an ideal situation the sons remain living on the paternal compound and marry women from elsewhere
In the long run it results in huge compounds populated with groups of classificatory brothers often five generations grandfathers fathers brothers sons and grandchildren) and their wives and children These huge compounds can still be found everywhere in Mande
As families reproduce themselves on the same spot and because kinship is largely classificatory any man in Mande is surrounded by dozens of grandfathers fathers older brothers and younger brothers children and grandchildren This means that position is always dynamic he is expected to be able to act constantly and interchangeably as grandchild son father younger brother an older brother and grandfather
Compounds cannot extend indefinitely and therefore segmentation is necessary they are said to split up due to conflicts between brothers Seg mentation of compounds thus becomes equal to segmentation of the patrilineage bonda
The tension in brother-brother relationship is clearly visible in the Bamana/Maninka terms for harmony and conflict Badenya is both harmony and siblinghood children of one mother);4 the mother represents peace and harmony in Mande Fadenya stands for both conflict and half-siblinghood children of one father and different mothers Bird and Kendall 1987 convincingly show that these two terms badenya and fudenya represent centripetal and centrifugal forces in Mande society as badenya is used to describe peaceful cohabitation andfadenya is often said to be at the origin of segmentation of compounds Another cause of compound segmentation is genealogical distance Although not necessarily accompanied by quarrels or tensions segmen tation between fadenw is the most probable fault line in the case of seg mentation by genealogical distance However after the establishment of two separate compounds tensions will arise on another level besides brother-brother relations within the two separate compounds/patrilineages My colleague Saskia Brand rightly remarked to me that hadenya relationship exists also in the case of mother who has children by more than one man do not include this possibility in Fig  because this Of course this is most peculiar situation Historians and explorers claim that the unifying factor among these petty rulers is the memory of the famous Mali empire which had fallen long time ago
On the one hand they note certain sense of unity and actually there really is stability in the territory which is called Mande
On the other hand they record tensions between many towns and dynasties and find usurpers in Kangaba the acknowledged centre of the Mande region How can this be explained
The Younger Position in Royal Genealogies
The fact that several dynasties of rulers consider themselves as brothers is not sufficient to explain the feelings of unity just as the relation between brothers is no guarantee for peaceful cohabitation On the contrary it is as well cause of tensions as explained above Moreover the position of powerful rulers seems to be source of conflict since they are in the position of the youngest descen dants In Mande succession is collateral when man dies he is succeeded by his oldest brother This person can be descendant of different father or the oldest son of deceased brother of the deceased since many classificatory brothers live as neighbours in one village The death of the chief of the patrilineage is often the moment when conflict arises.10 There are numerous cases in which several persons claim the right to succession after the death of chief of the patrilineage conflict like this may lead to segmentation into several patrilinear descent groups The French huilt fortress in Niagassola and reorganized its maara area of into separate district Nowadays Niagassola being part of the national state of Guinea the separation from Kangaba is complete These measures by the French were not only reward for the support they had received from Figira and Niagassola they considered them to be justified by the rules of collateral succession which determine that older brothers come first From the authors cited get the impression that the French administrators were serious ethnographers who certainly made great efforts to understand Mande society but were also fascinated by the region they regarded as the main source of the gold they saw in the Sudan Moreover they knew that this region had been at the core of former empire
The These Kita praises contain some names similar to those in the genealogy of the kings of Kangaba Again the duo Nyamagan/Jomamagan and Jiné Magan/Jinnenyama are said to be the oldest However when recited as praise-song Kita Kuru and Mansa Ganda come first thus suggesting that they are the oldest.12
The departure of the elder brother is remarkable since this means that the Keitä of Kita themselves claim descent from younger brother This is similar to the other centre of power Kangaba whose rulers also claim to descend from younger brother The logic of the situation appears when data from Siguiri the main town of Joma are taken into account Niane writes 1975 96 that branche cadette moved from Kita to Joma Thus the Joma genealogy is the reverse of that of Kita and both claim descent from younger brother
The genealogies of the descendants of Sunjata are similar to the principles of settlement both are in terms of brother-brother relations and this means they represent tension and mutual acknowledgement The genealogies are transformations of the same set of names one presents oneself as the youngest and the neighbour that is the rival as the older brother.13 Centres of power Kita Kangaba Siguiri claim the position of the younger brother and at the same time place their neighbours in the position of the older brother Les Conde de Fadama représentent la branche aînée du clan Voici dans quelle circonstance celle-ci été déclassée les frères cadets partirent un jour en guerre et ramenèrent Fadama un grand butin Panni les prisonniers se trouvait une belle femme que les vainqueurs avaient destinée au frère aîné Celui-ci en fut ravi et épousa la prisonnière elle lui fit un enfant mais le jour du baptême de enfant la femme révéla elle était origine griete du clan Kouyate Ainsi donc les héritiers du trère ne pouvaient plus prétendre au pouvoir aîné accepta le fait accompli et Fadama son village devint le centre historique pour les pays du HautNiger.
Again the younger brother accomplishes deed while the other is respected but stays aside fraternal story which has received much attention from bards themselves in the last decade tells of the three sons of Mamadi Kanu The youngest takes the throne of Mände and from his offspring Sunjata will be 17 Actually nothing is known ahoul royal Keitä in the Kisi region HNEN 1996) and this shows lhe artificial character of the kinship construction IS She started to sing when the baby was horn CONDE 1989 9) born much later all the Keitä thus descend from this youngest brother Both in Kela as well as in Bamako the oldest brother is considered to be the ancestor of the Sumano bards When told by Bakari Sidiki Sumano chief of the Union nationale des griots du Mali some characteristics of the One day looking for Damori entered compound and only found Brehman he was twining rope in front of his hut asked him where Damori was Brehman replied that he was in the fields and added that there was some work to do at home and some out in the fields Since he was the older brother he had to do the work at home and Damori the younger brother had to go to the fields Brehman gave me this information with an expression of pride on his face This short dialogue made me reflect about the allocation of roles between brothers and later realized that the division of labour between Brehman and Damori was representation in nutshell of the drama of lhe Mande male population Since Brehman is the oldest he will succeed his father and thus stay on the paternal compound
In case of shortage of economic means Damori will have to leave in order to accomplish some thing elsewhere right to succession makes him responsible for the reproduction of the paternal compound he stays at home just like the Sumano ancestor and the oldest Conde brother The younger brother is active outside the compound but is accountable to his older brother who is the one in command over him
The sedentary position of the older brother is also visible in Again we see that real prestige is given to the youngest brother the one who is active in war and who makes captives However this time the youngest settles at home thus reproducing the paternal compound The claim for reproduction of the paternal compound has been put in terms of harmony since the younger brother settles besides his mother This choice is message for the other villages saying that their mother is in Kangaba The story is brilliant construction Kangaba claims both leadership in external affairs the acquisition of slaves versus agriculture) and the central position in internal affairs living next to the mother while her other sons settle in neighbouring villages) use the dichotomy external/internal because wish to explain the position of the younger brother in Mande genealogies along these lines The position of Mansa Kanda as the youngest brother see Fig was accepted in region that surpassed by far the actual area of influence maara of the mansa of Kangaba
As the younger brother is always active outside as warrior in my opinion the position of younger brother is equal to the claim of being war leader keletigi when the entire region was attacked from outside and when temporary cooperation was necessary
In real life politics the rulers seemed to have acted along the lines of the genealogy of Fig  For instance Niagassola and Joma always disagreed with Kangaba except when the region was attacked from outside Although the status of Kangaba as the youngest had been acknowledged for long time see supra) the town had to reconfirm it again and again since all the older brothers Figira or Niagassola try to tackle the youngest Peace is always relative and relational
The fact that the Keitä of Joma who claim relation with Kita are seen by Kangaba as the oldest brother of all shows the relative dynamics of society for the people in Kangaba Joma was expected to be less obedient than Niagassola Joma thus had more freedom of action than Niagassola This may explain for instance why the ruler of Niagassola promised the Toucouleur to help them destroy Kangaba but in the end guided the armies to another village which was burned down Peroz 1889:239) and also why he wanted Valliere to visit Kangaba
The relation between the descendants of Sunjata and those of Mande Bori the princely Keitä in Haman and Kolonkana is marked by the same mechanism Although Mande Bori is presented as younger in the story it is stated very explicitly that his descendants will never be the keletigi Thus ideally when attacked from outside when collaboration defense is necessary Kangaba being descendant of Sunjata and being recognized as the youngest brother among the dynasties claiming descent from him was most probably to function as keletigi This notion of the warrior state is compatible to the impression given by the Mande genealogies because in these genealogies the royal dynasties stress kind of army leadership comparable to that of the Segu kings Since dynasty could rule warrior state by making war it now becomes logical that Mande dynasties presented themselves as war leaders and therefore on an ideological level as the youngest brother Mande is also comparable to the Segu warrior state in that it considers the position of the keletigi as that of the army leader As described above for Kankan too much success of the keletigi leads to catastrophe for the leader of Kankan as well as its surrounding regions which used to be under its control This is similar to Roberts abovementioned remark
The position of the king of warrior state needs some description too Roberts 1987 39 writes that the king had to redistribute his holdings in order to ensure the loyalty of his followers To be considered unwilling to share wealth was to threaten the state. The role as distributor in warrior state may give another explanation for his position as the youngest brother in Mande genealogies Since younger brother is supposed to give to his older brothers distributing king or king who gives all the booty to the older brother king actually is in similar position as younger brother is relation to an older brother description of tension between elders and cadets in Bamana society in Roberts 1987 30 sq. adds more evidence to our argu ment The elders power rested on their management functions through which they organized and limited access to food Cadets were organized in bachelors associations that could be hired for warfare or the defense of the village
Although not division between older brother and younger brother scheme for Bamana society draws an obvious parallel between young and Summarizing this section suppose that Mande society was more or less identical to the Segu state One may even guess that Mande was more stable than Segu as far as its organization is concerned because the genealogies proclaimed in Mände are still recognized by major parts of the population while this is not the case with the Segu royal genealogies In Mande Kangaba always stood at the centre and its leadership seems more or less accepted at least on an ideological level Therefore think can improve suggestion 1968 179-180 that leader ship was more or less accidental and assigned by lot Moreover organization sheds light on political processes in Segu From the Kangaba material it is clear that relations between brothers combine both harmony and conflict This may explain on an ideological level the war-like character of the warrior state any relation had to be both harmonious and tense
The political context decided which side of the balance would prevail Therefore as described by Roberts war at the frontier implied flourishing economy within the state and similar to peace flourishing economy is also relative and relational
Mande Status Discourse
The parallel between younger brother and the task of war leader in case of an external threat may also be corroborated by looking at the correspondencies between the younger brother the stranger the hunter and the sister shall start with the stranger Many villages in Mande tell foundation stories which explain certain division of authority
The people that descend from the founder are called the dugurenw the original inhabitant autochtone in French
The function of chef de terre dugukolotigi is attributed to one of these dugurenw The dugukolotigi is responsible for the division of the village ground and in former times he used to guard the tyiwara masks which danced in the fields at harvest time and to make sacrifices in order to obtain good harvest The function of chef de village dugiiä is in the hands of group of so-called strangers lolanw allochtones
In the foundation stories these lolanw are said to have arrived last as conquerors.24 Traditionally the village chief had to welcome guests and to preside over the meetings of the old inhabitants of the village Nowadays he is also responsible for the collection of taxes Similar to the brothers the one that arrived first the founder is responsible for reproduction
The stranger the one who arrived last is asso ciated with violent activity and takes care of external affairs Parallels with other tales about dichotomies are common For instance in the above mentioned village of Fadama the Conde bards descendants of the older brother see supra) are considered to be the founders of the village Conde 1989:14)
stranger in Mande is in fact not strange at all the term stranger is as neutral as for instance the term hunter or brother
The stanger is treated according to the strict rules of hospitality René Caillie 1989 321 experienced in Kankan how great this hospitality can be in the Sudan allai donc humble cabane de mon nouvel hôte qui était très pauvre mais il me re ut du mieux il put il me donna même la natte sur laquelle il avait habitude de coucher Je fis difficulté de accepter car il était pénible de déplacer ce bon veillard mais il insista en me disant que comme étranger je devais lui céder il était naturel il me fît les honneurs de chez lui.
Caillie experienced how stranger is treated with high esteem just as the position of the youngest brother can be the wishes come first The younger brother and the stranger are related on logical level too younger brother has no right to succession and will therefore leave the paternal compound in case of conflict Having left the compound he will be the stranger upon arrival in another village Moreover the youngest brother arrived last in the family just as the lolanw arrived last in Mande foundation stories
The parallel between order of arrival and task differ entiation is striking There is also parallel between younger brother and hunter since both are active in violent fashion outside the village In stories younger brothers hunt and so do Sunjata and Mande Bori However after Sunjata became mansa ruler of Mande he was no longer allowed to get involved in external affairs
The Sunjata epic gives numerous examples of heroes Tiramagan Fakoli who compel Sunjata to stay at home or are sent by Sunjata after he became mansa younger brother Mande Bori remains hunter and in present-day Northern Guinea is considered to be the ancestor of the hunters 24 refer to the latest goup in village foundation stories Of course in every Mande village there are families who immigrated recently however they are never part of the foundation story All the families who feature in foundation stories
The parallel with the hunter shows another characteristic of the younger brother the lack of reproduction Austen 1986 388 notes that Sunjata never acquires food by production only by violence Sunjata hunts uproots baobab order to give its leaves food to his mother and cuts piece out of his leg to give meat to his bards As mansa Sunjata lured from Nema with agricultural products no longer engages in such activities he has become immobile and is responsible for reproduction Mande hunters are considered to be great sorcerers and the brousse is the domain of sorcery contrary to the village in which social order the paternal compound is reproduced These facts give insight into the identity of women in Mande oral tradition because in the context of the story the identity of Mande woman is dependent on her mobility already mentioned the harmony and stability which are represented by the mother ba and the concept of badenya This does not seem to fit with another characteristic attributed to women namely their power as sorcerers because sorcery is linked to the brousse However this can be explained through an analysis of mobility As mother woman is supposed to stay in the paternal compound after the death of his father the son will take care of her However as sister she is supposed to move being married out she transgresses the brousse and becomes stranger in the village of her husband The oppositions in the list represent certain tendencies which can be articulated in context according to the same lines of logic/predictability the older is immobile and is responsible for reproduction and the younger is active externally and thus can achieve status in war or in other external relations Or to put it more bluntly if he does not succeed in warfare he is worthless younger brother The discourse on brothers can be used to express change and therefore because the younger brother is supposed to bring stimulus change to his paternal compound Jansen Zobel 1996) The oldest brother must guarantee its continuity This explains the well-known Mande proverb The hero is welcome only on troubled days in Johnson 1986 42
The hero is the stranger the hunter the violent one the one who comes from outside the younger brother who deposes his older brother in order to replace him as the compound chief Such person is only welcome when the reproduction of society is in danger
In this way it becomes clear how groups attribute status to themselves in relation to other groups The relationship with the other is hierarchical and primarily stresses difference of social roles Both these roles are honorable but in some context one can be more profitable than the other For instance in case of war the position of younger brother was especially valuable because Mande genealogies show that every royal descent group preferred this position when explaining its heroic origins Moreover use the term discourse because an opposition is way of talking about social events and not statement of their essential character In the discourse oppositions are often mixed Let me explain this with some examples mara 1990 269-270 writes that newly chosen ruler of Kangaba was called the stranger when he was the first of new generation After the generation of fathers had died the oldest son had the right to be his successor on the throne. Of course the son was not stranger man from outside
The label stranger referred to its equivalent younger brother and showed the new power to act The label stranger is applied to Sunjata too Bird and Kendall 1987 18 write that mother sang the following words on the day that Sunjata first walked Stranger stranger Oh Sunjata became stranger today. According to Bird and Kendall Sunjata acquires extraordinary powers on the moment he starts to walk These powers turn him into dangerous person and that would be the reason why he is called stranger do not agree with this explanation as there is no indication whatsoever that strangers are seen as dangerous in Mande
The stranger is neutral concept which has nothing to do with the fear that certain people have for foreigners Caillie mentioned how welcome stranger is Rather propose that Sunjata is called stranger on the day he starts to walk because stranger is mobile Within the Mande status discourse it is logical to draw this parallel From this follows the more or less predictable step that Sunjata starts to hunt as soon as he can walk and that he is dangerous as soon he is en Sometimes an extra dimension is attributed to the older/younger opposition This mechanism can be seen in the genealogy of the rulers of Cendugu region fifty miles west of Kangaba Samake 1988 388 These rulers bear the jamu Traore they claim to consist of four groups descendants of four brothers
The function of ruler belongs to the descendants of the youngest of the four brothers Moreover those descendants are the classificatory children of the descendants of the three older brothers Here the opposition older/younger has an extra dimension the descendants of the three brothers are older age as well as in generation Another reason for pref ering the term status discourse is that the parallel usages can be combined in single statement
The day before my departure from Kela old Mamadi Diawara greeted me He knew me by the name of Sidiki Kuyate and therefore used the following words:25 Les Kuyate sont les premiers griots du Mande est pourquoi ils sont infé rieurs tous les autres Alors pour tous les griots du Mande est obliga toire de donner aux Kuyate.
Mr Diawara used these words in order to announce the blessings he wanted to give me His statement clearly offers an insight into Mande logic In this article presented some narratives about older brothers who became ancestors of bards Bards receive as older brothers do portion of all goods acquired by the younger brother Among the bards the Kuyate receive from other bards who are considered to have been converted to griotism later
The basic problem of gift is that it restricts freedom of action since the receiver has to pay attention to the giver Therefore the youngest brother is the freest He has accomplished real freedom of action Thus although the oldest is the one who is respected most from another perspective his position because of its related obligation of accepting gifts leads to inferiority In Mande groups prefer the status of old in some contexts and that of young in others Mande society is whirlpool of status claims inter pretations of status claims and counter claims
In this article used various kinds of data genealogies fieldwork data family histories travelers accounts and the Sunjata epic made this choice for showing that Mand has discourse which is applied at all levels of society in all contexts
This turns an isolated research project such as reconstruction of the past on the basis of genealogies or succession lists into risky entreprise since data must always be analyzed within the general background namely the patterns that shape Mande status discourse They cannot be studied as isolated facts hope to have shown that many historians who studied Mände and the history of the aftermath of the Mali empire made methodological mistake by analyzing Mande genealogies from perspective of positivist chronology Most of the time Mande genealogies have less to do with chronology than with status claims in relation to others and as consequence claims for particular task differentiation which actually keep the relationship stable This task differentiation varied over time and context but claims could be more or less acknowledged mutually for long time want to stress the principles according to which stability was sought and acquired again and again between group of petty rulers It was advantageous to anyone involved to avoid static closed view of the mutual status claims because claims had to he used in different contexts For instance the Keitä Kändast are mansaw in the immediate surroundings of Kangaba but keletigiw in the case of an attack from outside in relation to other Keitä dynasties in other regions the most expansionist position was taken and this was represented by the claim of descent from the youngest branch This explains why the Sunjata epic the story that legitimizes rule is relatively stable within such vast region anyone wanting to make status claims must know the stories before it is possible to use them
The bards had lot of work to do in precolonial Mande The Sunjata epic was only the tip of the iceberg the real struggle was about additions and inter pretations
The discussion on the relationship between Sunjata and Mande Bori is clear example of such struggle for interpretation The story is told by the descendants of both brothers but they use it as means towards different goals Any interpretation however had to fit within the patterns of Mande status discourse For instance others had to be acknowledged as brothers
The discourse is very complex because it is extremely dynamic every claim creating counter claim
The bards of Mande are the masters of this status discourse and their often praised tête historique has been molded by this discourse)
An example of the intellectual efforts by bards can be seen in the tale about the sons of Fa Kanda
In this story Kangaba claims to be both the war leader the youngest brother gives slaves the others give agricultural products and the hereditary ruler the youngest brother settles beside his mother It covers all possible claims from whatever perspective one takes That is the reason why it is so brilliant Such story must not be labeled because it makes sense within the Mande status discourse
In Mande contradictory roles must be performed in different contexts This is the routine of daily life since any person plays variety of contrasting public roles as an inhabitant of compound on which related patrilineal descent groups live
The status discourse analyzed here can be found at all levels of Mande society Here stressed its use in the determination of leadership times of war Therefore had to put emphasis on the younger brother showed that the Sunjata epic has to be analyzed as vivid story full of leadership claims that are based upon genealogies the epic is intermingled again and again with contextually relevant information
The patterns discerned in the Mande status discourse compel me to reconsider the history of Kangaba as it has been described by various historians This history is not one full of coups tat and usurping families and it is not probable that star rose only recently Mande nor that the jamu Keitä immigrated in Mande in the seventeenth century The idea that the Keitä of Kangaba took power in the eighteenth century or even later is nowadays even used to date non-Mande sources Green 1991 130 sq. This is dangerous development West African historical research
Lists of the capitals of the Mali empire always mention Kangaba as the newest/last one ibid.) but this does not necessarily refer to recent foundation On the contrary lists that present Kangaba as the last capital illustrate that the status of this famous town has been widely recognized for long time Kangaba is the ultimate youngest brother the ultimate invading stranger The fact that Mansa Kanda is considered to be the youngest brother in wide region and the fact that he is an older brother in Kita show that at the moment of the French conquest status had already been high for centuries This does not mean that Delafosse was right when he claimed that Kangaba was the capital of the medieval Mali empire My analysis rejects only the myth that was created by historians who thought to modify Delapoint of view but it does not prove claim Summarizing would say that Delafosse was possibly right and that his successors certainly made methodological mistakes That is the reason why think the French took precisely the wrong measures when they reorganized Mande
The older brother from Figira had no legitimate customary right to the throne of Kangaba It was mistake to send the rulers of Kangaba into exile because of their position as as younger brothers Both the Mande population and the colonial rulers suffered from the French failure to understand the manner in which the organizing principles of Mande society were articulated 
ABSTRACT
This article examines different categories of expression genealogies family histories themes from the Sunjata epic principles of segmentation labour division in Mande and proves that they all develop along lines of predictability and are therefore products of the same discourse It is argued that genealogies are artificial kinship constructions which represent status claims Any genealogy in Mande is operative only in specific context as an argument in struggle for interpretation and thus the usual positivist chronological interpretation of genealogies is contested
The relationship oldest/youn gest in particular serves to express unity and tension in diplomatic relations between social groups and relationship has been articulated politically in functional way in relation to other oppositions such as mobile/immobile interior/exterior This status discourse is illustrated by the discussion on the position of the rulers of Kangaba the alleged ancient capital of the Mali empire SUM Le frère cadet et étranger la recherche un discours sur le statut au Mande Cet article examine différents registres expression mandingue généalogies gestes de familles thèmes de épopée de Sunjata principes de segmentation division du travail Il tente établir une théorie performative et contextuelle des généalogies qui doivent être resituées dans le cadre une lutte pour interprétation en opposition aux concep-tions chronologiques habituelles de celles-ci La relation aîné/cadet sert notamment exprimer des relations diplomatiques unité et de tension entre groupes sociaux et elle est politiquement articulée en fonction du contexte autres oppositions comme mobile/immobile intérieur/extérieur Le discours sur le statut est illustré par la problé matique de la position des rois de Kangaba supposée être ancienne capitale de em pire du Mali Keywords/yUote clés Mali/Ma// Mände/Alanete genealogies/généa/og/es oral tradition tradition orale status/statut
